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Introduction

The German concept of Heimat—commonly rendered in English as "homeland," "home region," or 
simply "home"—is one of the most richly layered and emotionally charged terms in the German 
cultural vocabulary. Its semantic field encompasses attachment to landscape, local dialect and 
custom, communal memory, and the particular quality of belonging that arises from deep familiarity 
with a place and its people. The term resists straightforward translation precisely because it is not 
merely geographic: Heimat denotes an affective and moral relationship between a person and a 
place, a form of rootedness that implies both identity and obligation.

Long before the rise of National Socialism, Heimat had already accumulated a complex cultural 
history in the German-speaking world. In the late eighteenth and nineteenth centuries, Romantic 
writers and regionalist intellectuals used the concept to articulate responses to industrialization, 
urban migration, and the perceived erosion of local tradition. By the early twentieth century, the 
term appeared across a remarkable range of discourses—literary, political, pedagogical, and 
architectural—serving variously as a vehicle for regional pride, nostalgic longing, cultural critique, 
and nationalist aspiration. As Jost Hermand and James D. Steakley demonstrate in their essential 
study Heimat, Nation, Fatherland: The German Sense of Belonging (1998), the richness and 
flexibility of Heimat as a cultural category made it susceptible to political appropriation across the 
ideological spectrum, from liberal regionalism to reactionary nationalism.

It was this susceptibility that the Nazi regime exploited with particular force and consistency after 
1933. National Socialism did not invent Heimat, nor did it find the concept politically neutral: 
rather, the regime recognized in Heimat a cultural resource of exceptional potency—a term already 
saturated with affective associations of belonging, tradition, and moral clarity—and systematically 
reshaped it to serve the ends of racial ideology, social conformity, and territorial expansionism. 
Through a combination of propaganda, cultural production, education, and the orchestration of 
everyday community life, the Nazis transformed Heimat from a flexible, contested cultural idiom 
into a cornerstone of the Volksgemeinschaft (people's community), the racial utopia at the heart of 
Nazi social vision.

This essay traces that transformation across several interconnected domains. It begins by mapping 
the pre-Nazi cultural history of Heimat, establishing the richness of meaning that the Nazis 
inherited and exploited. It then examines the ideological core of the Nazi appropriation, focusing on 
the relationship between Heimat and the Blut und Boden ("blood and soil") doctrine. The essay 
subsequently turns to cultural production—film, literature, art, and public exhibition—as the 
primary medium through which a sanitized, racialized vision of Heimat was disseminated to a mass 
audience. Microhistorical evidence is then brought to bear on the question of how Heimat ideology 
operated in everyday community life, at the level of ritual, family memory, and local practice. 
Finally, the essay reflects on continuities and ruptures between pre-Nazi and Nazi uses of Heimat, 
and considers the concept's troubling afterlife in postwar German culture. Throughout, the analysis 
draws on a substantial body of scholarship, including the foundational works of Celia Applegate, 



Elizabeth Boa, Sandra Lipner, Aristotle Kallis, and the edited collection by Claus-Christian W. 
Szejnmann and Maiken Umbach, alongside a range of supporting sources.

I. Pre-Nazi Meanings of Heimat: A Cultural Prehistory

To appreciate the depth of the Nazi appropriation of Heimat, it is necessary first to understand what 
the concept meant before 1933, and why it had acquired such cultural authority. The modern 
German idea of Heimat crystallized in the late eighteenth century, in dialogue with the Romantic 
movement's critique of Enlightenment universalism and its valorization of particularity, feeling, and 
organic community. For Romantic writers such as Ludwig Tieck, Joseph von Eichendorff, and later 
Adalbert Stifter, Heimat expressed the irreplaceable value of one's native landscape, the emotional 
depth of local attachment, and the moral sustenance offered by communal life rooted in tradition 
and place. These literary representations established a cultural template that would endure well into 
the twentieth century.

By the late nineteenth century, as Germany underwent rapid industrialization and urbanization, 
Heimat acquired a new social urgency. The founding of the German Heimatschutz (homeland 
protection) movement in the 1890s reflected widespread anxiety about the transformation of rural 
landscapes, the loss of regional dialects, the disappearance of folk customs, and the social 
dislocation wrought by industrial capitalism. The Heimatschutz movement sought to preserve local 
architectural traditions, natural environments, and cultural practices from what its members 
perceived as the homogenizing pressures of modernity. In this context, Heimat became a rallying 
point for conservationist and regionalist politics, though its politics remained heterogeneous: some 
adherents were liberal reformers, others were conservative nationalists, and still others were 
engaged in a form of cultural nostalgia largely indifferent to overtly political concerns.

Hermand and Steakley (1998) trace these currents carefully, showing how Heimat was employed in 
a wide range of literary and cultural forms across the Wilhelmine and Weimar periods. Regional 
literature (Heimatliteratur), which flourished from the 1880s onwards, celebrated local customs, 
rural landscapes, and vernacular speech in ways that could range from charming particularism to 
reactionary anti-urbanism. The genre was internally diverse: some authors, such as Clara Viebig, 
used regional settings to explore social conflict and women's experience, while others, such as 
Hermann Löns, promoted a romanticized, exclusionary vision of rural German life that shaded 
towards proto-fascist agrarianism. Hermand and Steakley's contribution is to insist on this diversity: 
Heimat before the Nazis was neither a politically innocent concept nor a straightforwardly fascist 
one. It was a genuinely contested terrain on which different social actors advanced competing 
visions of identity, belonging, and community.

Celia Applegate's A Nation of Provincials: The German Idea of Heimat (1990), though principally a 
study of the Palatinate region, offers a broader argument about the political valence of Heimat in 
modern German history. Applegate contends that the concept was crucial to the formation of a 
specifically German sense of national identity—one that, unlike French civic nationalism, was 
grounded in cultural particularity rather than universal principle. Germans, she argues, came to 
think of themselves as belonging to a nation through their regional attachments, rather than despite 
them. This argument has important implications for understanding the Nazi appropriation of 
Heimat: the Nazis did not simply exploit an already nationalist concept but rather took a concept 
that had been used to negotiate the relationship between local and national identity, and collapsed 
that negotiation in favor of a totalizing nationalist (and racial) identification.

Peter Blickle's Heimat: A Critical Theory of the German Idea of Homeland (2002) extends this 
analysis by situating Heimat within broader theoretical debates about utopia, nostalgia, and critical 



geography. Blickle argues that Heimat has always functioned as a utopian concept—a projection of 
longing onto idealized places and communities—and that this utopian dimension made it 
particularly amenable to ideological manipulation. When the Nazis promised a restored, racially 
pure Heimat, they were exploiting the deep structure of a utopian concept whose appeal lay 
precisely in its power to transform longing into political mobilization.

II. Blut und Boden: The Ideological Core of the Nazi Heimat

The ideological framework within which the Nazis embedded Heimat was above all the doctrine of 
Blut und Boden ("blood and soil"), elaborated most systematically by Richard Walther Darré, who 
served as Reich Minister of Food and Agriculture from 1933 to 1942. Blut und Boden posited a 
mystical, biological unity between the German people (Volk) and the land they inhabited: the 
peasant farmer (Bauer), rooted in ancestral soil, was held to embody the racial and moral virtues of 
the nation, while the urban worker, severed from the land, was presented as alienated, deracinated, 
and culturally impoverished. This agrarian ideology served multiple political functions: it valorized 
the rural population as the backbone of the nation, it provided a pseudo-scientific racial justification 
for agricultural policy, and it supplied a mythic framework within which territorial expansion could 
be presented as the natural expression of a people's need for Lebensraum (living space).

Heimat was the emotional register of Blut und Boden: where the latter provided a theoretical and 
pseudo-scientific articulation of the people-land relationship, the former supplied its affective and 
cultural content. Aristotle Kallis, in Blood and Soil: Ideology and Propaganda in Nazi Germany 
(2008), demonstrates how the two concepts were systematically intertwined in Nazi propaganda. 
Agricultural exhibitions, school curricula, political speeches, and cultural festivals all drew on the 
language of Heimat to translate the abstract premises of racial ideology into emotionally compelling 
representations of place, tradition, and community. The German farmer tending ancestral fields was 
not merely an economic actor but the living embodiment of Heimat and thereby of racial destiny. 
The landscape itself—forest, river, village, field—was presented as a moral and racial patrimony, a 
living record of German identity that demanded both reverence and defense.

Szejnmann and Umbach's edited volume Heimat, Region, and Empire: Spatial Identities under 
National Socialism (2017) situates this ideology within a broader spatial politics. The essays 
collected in this volume demonstrate that the Nazis were deeply attentive to the spatial dimensions 
of identity and power, and that Heimat was not merely a cultural slogan but a political technology 
for organizing space, population, and loyalty. Local attachments were consciously integrated into 
national and imperial projects: loving one's Heimat was presented as inseparable from loyalty to the 
Reich, and the defense of one's Heimat was framed as coextensive with the conquest and settlement 
of new territories in the East. The concept thus functioned simultaneously as a locating and a 
mobilizing force: it situated individuals within a particular landscape and community, while 
simultaneously orienting them toward the broader racial and territorial ambitions of the regime.

A particularly important aspect of the Nazi Heimat ideology was its exclusionary dimension. By 
defining Heimat in racial terms—as the organic possession of the Volk, rooted in Blut und Boden—
the regime simultaneously defined categories of non-belonging. Jews, Roma, political dissidents, 
and others deemed racially or socially "alien" were by definition excluded from the Heimat, 
regardless of how deeply rooted their own attachments to German places and communities might 
be. The Nazi concept of Heimat was, at its core, a concept of Heimatlosigkeit (homelessness) for 
those it excluded: to be denied Heimat was to be denied a place in the moral and social community 
of the nation. This exclusionary logic was embedded in legislation, in propaganda, and in the social 
practices of everyday community life.



III. Cultural Production: Film, Literature, and the 
Aestheticization of Heimat

The Nazi regime's investment in cultural production as a means of ideological dissemination was 
enormous, and Heimat was among the most consistently deployed themes across multiple cultural 
forms. The regime recognized that ideology was most effective when it operated through emotion 
and aesthetic experience rather than through explicit argument, and Heimat provided an ideal 
vehicle for this affective politics.

Elizabeth Boa's research on the cultural politics of Heimat in Nazi Germany (2000) offers a detailed 
analysis of how films, literary works, and public exhibitions constructed and circulated a vision of 
Heimat aligned with Nazi social and racial values. Nazi cinema was particularly significant in this 
regard. The Heimatfilm genre—which had pre-Nazi antecedents in Weimar cinema—was adapted 
under the Third Reich to serve ideological purposes, presenting images of rural landscape, village 
community, and seasonal tradition that encoded racial and moral values. Films such as Ewiger Wald 
(Eternal Forest, 1936), which equated the German forest with the eternal spirit of the German 
people, or productions celebrating peasant life and harvest festivals, offered audiences emotionally 
satisfying images of rootedness and belonging that simultaneously affirmed the premises of Blut 
und Boden ideology.

Boa argues that these cultural representations were particularly effective in naturalizing Nazi social 
prescriptions. By embedding racial and gender hierarchies within apparently timeless images of 
rural life, they made ideological constructs appear as natural facts. Women were consistently 
represented as the custodians of domestic and communal tradition—the guardians of Heimat—
while men were portrayed as its defenders against external threats. These gendered representations 
reinforced both patriarchal social structures and the militarist ethos of the regime, presenting the 
defense of Heimat as a quintessentially masculine duty.

Literary production under National Socialism similarly drew on Heimat themes to advance 
ideological goals. Applegate (1990) notes that the regime promoted and subsidized a form of 
regional literature that celebrated rural community life while marginalizing or suppressing literary 
works that depicted urban experience, social conflict, or cultural diversity. Authors such as Hans 
Grimm, whose novel Volk ohne Raum (People Without Space, 1926) had already articulated the 
Lebensraum ideology before the Nazi seizure of power, were celebrated as prophets of the national 
cause. Regional novels and short stories that depicted life in idealized German villages—free of 
social tension, racially homogeneous, morally uncomplicated—were promoted through school 
reading lists, public libraries, and literary prizes.

Public exhibitions and propaganda events also played a crucial role in constructing and 
disseminating the Nazi vision of Heimat. The Nazi Party organized numerous exhibitions on themes 
related to Blut und Boden, featuring photographs, artifacts, and dioramas that presented an idealized 
image of German rural and regional life. These exhibitions were frequently toured through cities, 
bringing the imagery of Heimat to urban audiences who might have little direct experience of the 
rural life they depicted. In this way, Heimat served as a compensatory fantasy for urbanized 
Germans, offering them a symbolic connection to the agrarian roots that Nazi ideology insisted 
were the true foundation of national identity.

Kallis (2008) emphasizes that the aestheticization of Heimat in cultural production was inseparable 
from the regime's propaganda strategies. Joseph Goebbels, as Reich Minister of Public 
Enlightenment and Propaganda, understood that effective propaganda did not announce its 



ideological purposes but instead worked through entertainment, beauty, and emotional resonance. 
The pervasive presence of Heimat imagery in film, literature, and public display ensured that the 
racial and territorial premises of Nazi ideology were continuously reinforced at the level of popular 
culture, without requiring explicit political statements.

IV. Everyday Practices and Microhistories of Heimat

While the preceding sections have focused on ideology and cultural production as top-down 
processes, it is equally important to understand how Heimat ideology operated in everyday social 
life—in local communities, family practices, school curricula, and youth organizations. 
Microhistorical research has been particularly valuable in illuminating these dimensions, revealing 
the ways in which Heimat discourse was embedded in the texture of daily experience under 
National Socialism.

Sandra Lipner's article "Microhistories of Heimat in the Third Reich" (2018) draws on case studies 
from small towns and rural communities to examine how Heimat narratives were articulated and 
enacted at the local level. Lipner finds that Nazi Heimat ideology was not simply imposed from 
above but was actively reproduced and sometimes elaborated by local actors—teachers, clergymen, 
local officials, community organizers—who found in Heimat discourse a framework for making 
sense of their social world and reinforcing communal norms. Local festivals, agricultural fairs, 
commemorative ceremonies, and school activities all served as occasions for the ritual affirmation 
of Heimat belonging, and through such rituals, the boundaries between inclusion and exclusion 
were continuously drawn and redrawn.

One of Lipner's most significant findings is that Heimat narratives in everyday life were often 
articulated through family memory and genealogical storytelling. Families were encouraged to trace 
their roots in a particular locality, to celebrate their ancestral connection to specific landscapes and 
communities, and to understand their identity in terms of transgenerational belonging to a place. 
These genealogical practices were not merely sentimental; they were politically consequential, since 
they were used to establish racial credentials and to distinguish families of "pure German blood" 
from those with Jewish, Romani, or other "alien" ancestry. Heimat, in this microhistorical 
perspective, was not only a public ideology but a private practice through which individuals 
internalized and reproduced the racial categories of the Nazi state.

The Hitler Youth (Hitlerjugend) and the League of German Girls (Bund Deutscher Mädel) played a 
crucial role in transmitting Heimat ideology to younger generations. Their programs included 
extensive activities centered on Heimatkunde (homeland studies)—field trips to local historical 
sites, nature hikes, campfire songs celebrating the German landscape, and lessons in regional history 
and folklore. These activities were designed to cultivate a deep emotional attachment to the German 
land that could be channeled into political loyalty and, ultimately, military willingness to defend and 
extend the Heimat. As Lipner observes, the genius of this approach lay in its seamless integration of 
genuine pleasures—outdoor adventure, communal belonging, the beauty of nature—with 
ideological formation.

At the same time, Lipner's microhistorical approach reveals important complexities and tensions in 
the everyday life of Heimat ideology. Not all uses of Heimat in local settings were straightforwardly 
aligned with official propaganda. Some individuals invoked Heimat to express personal memories, 
family histories, or local attachments that did not fit neatly into the Nazi racial framework. In some 
communities, local particularism occasionally generated friction with centralizing Nazi politics: 
regional cultures and dialects, festivals with pre-Christian roots, or Catholic communal traditions 
sometimes resisted assimilation into the standardized national Heimat promoted by the regime. 



These tensions did not amount to systematic resistance, but they illustrate that Heimat remained a 
contested concept even under National Socialism, shaped by the intersection of official ideology 
with the particularities of local experience and memory.

V. Continuities, Ruptures, and Postwar Afterlives

Any assessment of Heimat under National Socialism must grapple with the question of continuity 
and rupture: to what extent did the Nazi appropriation of Heimat represent a transformation of a 
pre-existing cultural concept, and to what extent did it inherit and amplify tendencies already 
present in the pre-Nazi usage of the term? This question is not merely historical; it has significant 
implications for understanding how cultural concepts can be mobilized in the service of 
authoritarian politics.

Hermand and Steakley (1998) and Applegate (1990) both emphasize the element of continuity: the 
Nazis did not invent Heimat but exploited meanings and associations that had deep roots in German 
cultural life. The valorization of rural life, the critique of urban modernity, the linkage of identity to 
landscape, the celebration of folk tradition—all of these were present in pre-Nazi Heimat discourse, 
and the Nazis drew on them extensively. In this sense, the Nazi appropriation of Heimat was 
parasitic on an existing cultural tradition, exploiting its emotional resonance while drastically 
narrowing its semantic range.

The element of rupture, however, is equally significant. Pre-Nazi Heimat discourse, for all its 
conservative and sometimes reactionary tendencies, contained within it a genuine pluralism: 
different regions, dialects, traditions, and communities could each claim their own Heimat without 
necessarily subordinating that claim to a totalizing national narrative. The Nazi appropriation 
collapsed this pluralism, insisting that regional and local attachments were only valid insofar as they 
expressed and reinforced a singular, racially defined national identity. Heimat ceased to be a 
negotiation between local and national belonging and became an instrument of national (and racial) 
homogenization. This transformation was neither gradual nor innocent: it required the systematic 
exclusion and persecution of those—most obviously German Jews—whose attachments to German 
places and communities were declared invalid by the racial logic of the regime.

The postwar history of Heimat in West Germany is characterized by a complex process of 
rehabilitation and critical reexamination. The concept survived the collapse of the Third Reich in 
popular culture, most notably in the Heimatfilm genre of the 1950s, which offered audiences images 
of an idyllic, depoliticized rural world that served as a form of collective escapism from the traumas 
of war and the moral reckoning with National Socialism. These postwar Heimatfilme were widely 
criticized by later scholars and filmmakers for their evasion of historical reality: by depicting a 
Germany that had never existed—or rather, by depicting a Germany from which the Nazi period 
had been airbrushed out—they contributed to a broader culture of denial and forgetting.

The New German Cinema of the 1970s and 1980s undertook a critical engagement with Heimat as 
part of a broader project of confronting the Nazi past. Edgar Reitz's monumental television series 
Heimat (1984), spanning eleven episodes and covering German history from 1919 to 1982 through 
the lens of a fictional village in the Hunsrück region, is perhaps the most ambitious artistic 
engagement with the concept in the postwar period. Reitz deliberately reclaimed Heimat as a 
vehicle for complex, historically grounded storytelling, refusing both nostalgic idealization and 
simple condemnation. His series has generated extensive scholarly discussion about the possibilities 
and limits of Heimat as a critical concept after National Socialism.



More recently, scholars such as Blickle (2002) have argued for a critical rehabilitation of Heimat as 
a concept capable of articulating legitimate claims of local attachment and belonging, provided it is 
disentangled from its nationalist and racial distortions. This argument parallels broader debates in 
political philosophy about the relationship between patriotism and cosmopolitanism, and between 
local attachment and universal obligation. The history of Heimat under National Socialism serves as 
a powerful reminder of how easily such concepts can be co-opted by exclusionary politics, and of 
the vigilance required to maintain their critical potential.

VI. Conclusion

Heimat under National Socialism was not a peripheral or decorative element of Nazi ideology. It 
was a central and structurally important concept that did crucial ideological work: it translated the 
abstract premises of racial theory into emotionally compelling images of belonging and exclusion; it 
linked personal and communal identity to the territorial ambitions of the regime; it naturalized 
social hierarchies by embedding them in representations of timeless rural tradition; and it provided a 
moral framework within which ordinary people could understand themselves as defenders of 
something precious and threatened. In short, Heimat made Nazi ideology feel like common sense.

The scholarship reviewed in this essay demonstrates the multidimensional character of this process. 
Ideologically, the linkage of Heimat with Blut und Boden racialized the concept, defining it in terms 
of blood ancestry and ancestral soil rather than lived experience or cultural participation. Culturally, 
the regime invested heavily in producing and circulating images of Heimat through film, literature, 
exhibition, and festival, aestheticizing racial ideology in forms that bypassed critical reflection. At 
the everyday level, local communities reproduced and sometimes elaborated Heimat discourse 
through ritual, family memory, and social practice, embedding the racial categories of the Nazi state 
in the texture of quotidian life. And throughout, the concept functioned simultaneously to include 
and to exclude: to define the community of the Volk and to mark out those—Jews, Roma, dissidents, 
others—who had no place in it.

Understanding the Nazi appropriation of Heimat matters beyond the specific history of the Third 
Reich. It offers a case study of how cultural concepts saturated with affective meaning—concepts of 
home, belonging, tradition, community—can be weaponized by political movements in the service 
of exclusionary and authoritarian agendas. The lesson is not that Heimat, or concepts like it, are 
inherently dangerous: it is that they become dangerous when stripped of their complexity, flattened 
into a single ideological narrative, and deployed in the service of a politics of purity and exclusion. 
To understand how this happened in Nazi Germany is to be better equipped to recognize when it 
may be happening elsewhere.
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Confino's study of Heimat in Imperial Germany makes a significant contribution to understanding 
the concept's role in the formation of German national identity before the First World War. His 
central argument is that Heimat functioned as a "local metaphor" for the nation—a way of making 
the abstract idea of national identity concrete and emotionally compelling by grounding it in 
familiar local experience. This argument has direct implications for the study of the Nazi 
appropriation of Heimat: by showing how the concept had long served as a bridge between local 
and national identity, Confino helps explain why the Nazis found it such a powerful vehicle for their 
racial nationalism. His work is also notable for its attention to the diversity of Heimat practices in 
different social settings, including schools, local museums, and associational life, providing a rich 
picture of how the concept was lived and reproduced in everyday experience.


